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In the name of Allah, and peace and blessings be upon the Messenger of Allah, his familv, his companions 


and those who follow him. To proceed: 


If the ignorant is excused for his ignorance, and the scholar is excused for his exertion, then tell me, bv 


Allah, when will a person be considered a polytheist or an innovator?! 


The Murji'ah have set up barriers that fight against Islamic rulings before their application. Thev have 
established conditions that make it impossible to declare someone an unbeliever or an innovator. Among 
these is their prohibition of applving the ruling of disbelief or innovation to someone who exerted himself, 
misinterpreted, or was ignorant of something from the fundamentals of belief and the Sunnah, then said or 
acted contrarv to the truthl Thev claim that the one who exerts himself and misinterprets in matters of 
Tawheed and the Sunnah is excused, just as the ignorant is excused! This contradicts what the Salaf have 
agreed upon. According to their statement, you would hardly find a polytheist or an innovator on the face 
of the earth, for there is no polytheist or innovator except that he exerted himself and interpreted, then 
erred! This negates the belief in Al-Wala' wal-Bara' (loyalty and disavowal), disbelief in Taghut, the Names 
and Attributes of Allah, enjoining good and forbidding evil, refuting the deviant - all of this is a consequence 
of their statement. In fact, we do not need to burden them with this consequence, for they have declared it 
openly! I will quote here some statements of the Salaf on this subject that demolish their false and deceptive 
foundations, which No one is deceived by it except one who is already astray, as Allah Almighty said: 
"Indeed, you are in differing speech. Deluded away from it (i.e., the Qur’an] is he who is deluded." (Quran 
51:8-9) Meaning, no one is led astray by your words except he whom Allah has decreed his misery and 
misguidance beforehand. With this, I say, and with Allah lies all success: The statement of Umar ibn al- 
Khattab, may Allah be pleased with him: 


lema l $) die Għ daN jie Ys die ail ua GI Gy) pac JUES- 1 1 die all aa GI Cy poe Sf 
LSal 8 clali g Adal għ iy iell ahil y e deal ii g e jsa) in add c AID Anas AS i GA AW SE GA 
ELEY lill għad e Galil ig c AIS Qual yl 


1. Umar ibn al-Khattab, may Allah be pleased with him, said: "There is no excuse for anyone 
in misguidance that he rides upon thinking it to be guidance, nor in guidance that he 
abandons thinking it to be misguidance. For matters have been made clear, the proof has 
been established, and the excuse has been cut off." 


This is because the Sunnah and the Jama'ah have laid down the rules for the entire religion and made it clear 


to the people, so it is upon the people to follow. 


(I say) This narration has broken the backs of the Murji'ah and their likes, and they have tried to attack it 
with all the ignorance they possess. Why all this? The reason is that it is a text stating that there is no excuse 
for the polytheists and innovators based on ignorance, blind following, exertion, or misinterpretation. This 
narration is authentic in its chain of narration, and what have we seen from the early scholars of Hadith 
except that they intensify their refutation of the Murji'ah in these latter times with the chains of narrations! 
Even though they (the Murji'ah) are strict and lenient based on their desires, and they have no standard 
except what they have imbibed from their desires! 


Secondly, this great narration has been narrated by a group of the Salaf, and they did not object to anything 
in it. Rather, they accepted it and narrated it in the books of Sunnah and Aqeedah with certainty and 
without hesitation. Ibn Shabbah narrated it in "Tarikh al-Madinah" (3/800), Ibn Battah in "Al-Ibanah al- 
Kubra" (1/122) number (173), al-Khatib in "Al-Fagih wal-Mutafaqqih' (1/383), and Abu al-Qasim al- 
Taymi mentioned it in his book "Al-Hujjah fi Bayan al-Mahjah" (2/444). Al-Barbahari narrated it here in 
"Sharh al-Sunnah" (p. 67) from the route of al-Hakam ibn Musa, who said: "Mubashshir ibn Isma'il narrated 
to us, from al-Awza'i, who said: 'Umar, may Allah be pleased with him, used to sav...' and he mentioned 
it." This is an authentic chain of narration back to al-Awza'i, and I have found several supporting narrations 


and routes that testify to the authenticity of this narration. 


2. The story of Umar, may Allah be pleased with him, with Sabi'gh al-Tamimi: 


HS dis Sy c ALT: Sy oyag Quill pal g Ay jag dilad Al ghi g olain oyin al Cum penali Rina ga jac iai 
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The story of Umar with Sabi'gh al-Tamimi where he did not excuse him for his mistake and 
misinterpretation, but rather punished him, beat him, ordered the people to expel him, and 
almost killed him. Umar said about him at the end of his speech: "Indeed, Sabi'gh sought 
knowledge but missed it. '' 


3. The statement of Abdullah ibn Mas’ud (may Allah be pleased with him). 


aSo 7 JB ANY) Gah Le alg | sll Loita iladi Clavel ae d geua Cy! dae: die ail ue) a sa Cy! dbl ase si 
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1 Authentic: Fada’il al-Sahabah by Ahmad (717), al-Lalaka'l (1138), and al-Shari’ah (2064) 
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Abdullah ibn Mas’ud (may Allah be pleased with him) said: The story of Ibn Mas’ud with the people of the 
circle when they said, “By Allah, we did not intend anything but good.” He responded, “How many intend 
good but do not attain it.” Then he judged them to be misguided and said that their inevitable outcome 


would be to rebel with the sword.” 


4, The statement of Abu Bakrah, may Allah be pleased with him: 


Cay ye gh g aill cle Lad cra Cua atlas 8 Si coal Gl} ah) dia ah lls Ge Gall Ce TJ Quill Ye 
Cea ll ase ental ali 185 5M lo le 1313, daia all Isl le Ál ane daril all iJ gs i) Jai die qali 
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Al-Hasan, may Allah be pleased with him, said: "Anas ibn Malik passed by me, and Ziyad had sent him to 
Abu Bakrah to rebuke him. So we entered upon the Shaykh while he was sick, and he (Anas) conveyed the 
message to him. He (Anas) said: 'He (Ziyad) says: Did I not appoint 'Ubaydullah (his son) over Fars? Did I 
not appoint Rawwad (his son) over the House of Wealth? Did I not appoint Abd al-Rahman (his son) over 
the Diwan and the treasury?’ Abu Bakrah said: 'Has he not gone any further and entered them into the 
Hellfire?’ Anas said: 'I do not know him except as one who exerted himself.' Abu Bakrah said: 'Make me sit 
up.' He said: 'l said: I do not know him except as one who exerted himself.' He said: 'The people of 
Harura' exerted themselves, so were they correct or mistaken?'" Al-Hasan said: "We returned 
defeated."? 


2 Authentic: Narrated by Al-Darimi in his Sunan (60/1), and similarly by Al-Tabarani (8636/136/9) in a shortened 
version, and in a similar way by Ibn Waddah in Al-Bid'ah (p. 40). See also Majma’ al-Zawa’id (181/1) and Al-Ba'ith 
‘ala Inkar al-Bid’ah wal-Hawadith (p. 63-65). 

3 Its chain of narration is good. Narrated by Salih in his “Masa’il” (874), al-Khallal in “Al-Sunnah” (836), Ibn ‘Asakir in 
“Tarikh” (62/217), “Tahdhib al-Kamal' (7/30), and “Siyar A’lam al-Nubala” (3/8-9) 
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5. The statement of Ali ibn Abi Talib, may Allah be pleased with him: 
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Abu al-'Aliyah narrated that Ali, may Allah be pleased with him, said: "The judges are of three types: A 
judge who exerts himself but errs, he is in the Fire. A judge who sees the truth but judges with other than 


it, he is in the Fire. A judge who exerts himself and is correct, he is in Paradise."* 
[ (24) cg paral UNI ] Adie ub Cap juża Gilly Ga bull GIA Gye die eg gall ie dil gece y Galle Goal Cy gle Sl 


Ali ibn Abi Talib, may Allah be pleased with him, also said: "Desire, for the one who opposes the Sunnah, is 


truth even if his neck is struck for it."° 


6. The statement of Abdullah ibn Abbas, may Allah be pleased with him: 
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Ibn Abbas, may Allah be pleased with him, was mentioned the Kharijites, their exertion, and their prayers. 


He said: "They are not more exerting than the Jews and Christians, and they are upon misguidance."® 


|: DE 9h gd KSU: ule Gal ye ae she (1 IV EA) pow Gils (AVE) oi of alle ool Go (6505 
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Ibn Abbas, may Allah be pleased with him, regarding His, the Most High’s saying: "As you began, you will 


return" said: "If you die, the misguided one thinks he is upon guidance, and the deviant thinks he is upon 


4 Authentic: Narrated by Mu'ammar in his 'Jami'' (20675), Ibn Abi Shaybah (4/540), Ibn al-Ja'd (989), and Ibn ‘Abd 
al-Barr in “Al-Jami’” (1659) 

5 Al-Ibanah al-Sughra (59) 

6 Al-Shari’ah by al-Ajurri (46) 


guidance, until it is made clear to him at death. And likewise, vou will be resurrected on the Dav of 
Resurrection." And that is His saying: "And they think they are [rightly] guided." (Quran 34:36)’ 


7. The statement of 'Umarah ibn Zaadan, may Allah have mercy upon him: 


03588 4 all Gh gil oe ee ORIS Ga bake JA 


'Umarah ibn Zaadan, may Allah have mercy upon him, who said: "It reached me that the Qadariyyah will be 
gathered on the Day of Resurrection with the polytheists. They will say: 'By Allah, we were not 


polytheists.' It will be said to them: 'Indeed, you committed shirk from where you did not know.'"8 


8. The statement of Muhammad ibn Salamah, may Allah have mercy upon him: 


(yp Aes sas’ JE: L pespall AGS (8 Jue lon) alil 83 (Y TIY) galal 8 all ue Ul ssa: ere aes 
“Gata ls sys I Gs TM gas) eh lace oa J3 ME sh aa Y bal bt ly a 
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Muhammad ibn Salamah, may Allah have mercy upon him, said: 'It is not permissible for one who does not 
know the Book and the Sunnah, and whom the people of authority have not preceded, to exert himself in 
legal reasoning (ijtihad), because it is not permissible for him to exert his opinion when his exertion may 


contradict the Quran, the Sunnah, or the agreed-upon matter.'"” 


9. The statement of Imam al-Shafi'I, may Allah have mercy upon him: 


aiii (GLa) ad Lali c padli aad) Għ ad aA (8 pail Gus: SS 3 pall Ge ASI ad d clay 7 ilill BLY! Ji 
JU coh A Gals od JB ely anall 28 L cand Call Pall Gah ca jaħ iI ld AUS (8 Allee Ye sila 
Ligh Jali chei cala aail 8 Lua le call obs JB Aig be alai AG Y a al pas Gd are ge GI by saul gl 
aà (call dill Jaa.) DB ab: SUS coud eds Cusl LS Cleat coal go and] Ld Jali lS ka Cusli Col sa aul 


7 Ibn Abi Hatim narrated in his Tafsir (8374), and Ibn Jarir (10/148) with a good chain of narration. 
8 Abdullah narrated it in “Al-Sunnah” (853) with an authentic chain of narration. 
9 Ibn ‘Abd al-Barr narrated in “Al-Jami’” (1667), mentioning what Qadi Isma'il said in his book “Al-Mabsut” 


6 


cole GIB, aA ES hb c SAB TM ll Gale Gry (pd PASI ASS dia ia Alba; Galil Ja af y Aull » GUS!) 
[(¥ £A e) aA ad ] dal! 


It came in "Dhamm al-Kalam" from al-Muzani, , may Allah have mercy upon him, who said: "I used to 
study Kalam before al-Shafi'i arrived. When al-Shafi'i arrived, I came to him and asked him about an issue in 
Kalam. He said to me: 'Do you know where you are?’ I said: 'Yes, I am in the mosque in Fustat.' He said to 
me: 'You are in Tiran. '' Abu al-Qasim said: "Tiran is a place in the Red Sea from which hardly any ship 
survives." He (al-Muzani) said: "Then he asked me a question in Fiqh, and I answered it. I introduced 
something that corrupted my answer. I answered differently, and I introduced something that corrupted my 
answer. Every time I answered with something, he would point out its flaw." He (al-Muzani) said: "Then 
he said to me: "This Figh, which contains the Book, the Sunnah, and the statements of the people, you 
introduce such things into it. So how about Kalam about the Lord of the Worlds, in which error is 
disbelief?’ So I abandoned Kalam and turned to Fiqh. "'° 


Y eed Ge iLi Vs Glas) cull 48 GUS 13) 6 68 Ge (pile - lid ASM Gye Alas Ye (ell Gls 1 ij JU; 
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Al-Muzani, may Allah have mercy upon him, said: "I asked al-Shafi'i about an issue in Kalam. He said: 'Ask 
me about something in which if I err, I would say I erred, and do not ask me about something in which if I 


err, I would say I disbelieved. '''' 


10. The statement of Imam Malik, may Allah have mercy upon him: 


Qal Ble (Sy a2 Y Ol eall BRE peg e addy Gl peal 88 33 Għ e pall Balen: (ys) 7 alle JB lL Bley! J 98 
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Malik, may Allah have mercy upon him, said: "It is from the happiness of a person that he is guided to what 
is correct and good, and it is from the misery of a person that he continues to err." Ibn 'Abd al-Barr 


commented, saying: "In this is evidence that the one who errs, according to him (Malik) - even if he exerted 


himself - is not in a good state. And Allah knows best." i 


10 Dhamm al-Kalam (p. 249) 

1t Dhamm al-Kalam (250), Tabaqat al-Hanabilah (2/154), and al-Siyar (10/28). Al-Dhahabi commented on it, saying: 
“This indicates that the madhhab of Abu ‘Abdullah (al-Shafi’i) is that error in the fundamentals is not like error in 
legal reasoning in the branches.” 

12 Jami’ Bayan al-‘Ilm (1667) 


11. The statement of Yahya ibn Yahya al-Laythi, may Allah have mercy upon him: 
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It is narrated that he mentioned al-A'raf (a place between Paradise and Hell) and its people, and he sighed 
and sought refuge in Allah. Then he said: "A people who intended good but did not achieve it." It was said 
to him: "O Abu Muhammad, is there any hope for them, despite that, for their striving, that they will have 


a reward?" He said: "There is no hope for (reward) in opposition to the Sunnah.""’ 


12. The statement of Abu Sa'id al-Darimi, may Allah have mercy upon him: 


Jeb VU GSM Sh GS i ĠIĠI ERI Ge GSS La LI: (of Ge) Gail 8 Us alal ae gl Sd 
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Abu Sa’id al-Darimi, may Allah have mercy upon him, said: "As for what you mentioned about exerting 
one's opinion in describing the Attributes of the Lord, we do not allow exerting one's opinion in many of 
the inheritance laws and rulings that we see with our own eyes and hear with our own ears. So how about 
the Attributes of Allah, which the eyes have not seen, and about which thoughts fall short?" '* 


13. The statement of Abu Ja'far ibn Jarir al-Tabari: 


KA j gie i Laal 1 ceay cle YYA aie dale Jide OS jal Led Soll (MU) peel US 8 (6 abl JIĠ 
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13 Tarteeb al-Madarik (3/391) 
14 Al-Naqd (p. 54) 


Al-Tabari said: "The statement regarding what I have understood of the reality of His knowledge through 
reasoning is based on two aspects: First, one is excused for error in it, and rewarded for his exertion, 
examination, and seeking, as the Messenger of Allah, peace and blessings be upon him, said: 'Whoever 
exerts himself and is correct, he has two rewards. And whoever exerts himself and errs, he has one reward. ' 
This error occurs when the evidences for the correct view are different and not in agreement, and the 
fundamentals of their indication are divergent and not harmonious, even though there is evidence for the 
correct view. So distinguish between this and the corrupt view. However, some of it is obscure, hidden 
from many of its seekers, and confusing to many of those who desire it." And the second aspect is that one 
is not excused for error in it, being accountable and having reached the age of responsibility, and the 
ignorant one is declared a disbeliever for his ignorance of it. This is when the evidences indicating its 
correctness are harmonious and not divergent, in agreement and not different, and they are apparent to the 


senses. "> 


{ Gee g b skuża ail cy gh Gye lab pb | S55) ag) Ta Al $ aie (VY/TAA) o pau 8 JU; 


He (al-Tabari) said in his Tafsir regarding Allah's saying: {Indeed, they have taken other than Allah as allies, 
and they think that they are [rightly] guided.} (Quran 29:25) 
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Abu Ja'far (al-Tabari) said: "Allah Almighty says: Indeed, the group upon whom misguidance has been 
justified, they have only strayed from the path of Allah and deviated from the straight path by taking the 
devils as allies instead of Allah, and as helpers, out of their ignorance of the error of what they are upon. 
Rather, they did that while thinking that they were upon guidance and truth, and that what they followed 
and embarked upon was correct.' This is clear evidence against the statement of those who claim that Allah 
does not punish anyone for a sin he commits or misguidance he believes in unless he comes to it after 
knowing the correctness of its opposite, then he commits it out of stubbornness towards his Lord. Because 
if that were the case, there would be no difference between the group of misguidance who are astray while 
thinking they are guided, and the group of guidance. And Allah has differentiated between their names and 


rulings in this verse. ' 


15 Al-Tabsir (p. 113) 
16 Tafsir al-Tabari (12/388) 


14. The statement of Muhammad ibn Ishaq ibn Mandah: 
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Ibn Mandah said: "Mentioning the evidence that the one who exerts himself and errs in the knowledge of 
Allah, Exalted and Majestic, and His Oneness is like the one who defies: Allah Almighty said, informing of 
their misguidance and stubbornness: {Say, "Shall we inform you of the greatest losers as to [their] deeds? 
[Those] whose effort is lost in worldly life, while they think that they are doing well in work?"} (Quran 
18:103-104) And Ali ibn Abi Talib, may Allah be pleased with him, when he was asked about the greatest 
losers as to [their] deeds, said: "The disbelievers among the People of the Scripture. Their beginning was 
upon truth, then they associated others with their Lord, Exalted and Majestic, and innovated in their 
religion, and introduced things upon themselves. So they gathered in misguidance while thinking that they 
were upon guidance. And they strive in falsehood, thinking that they are upon truth. Their effort is lost in 
worldly life, while they think that they are doing well in work.""" 


15. The statement of “Qawam al-Sunnah” al-Isbahani: 


BIS old c ali bi 8 Għa Glas) ade Sal Gye Sy Lal 13) S għidli " sail aa) piled) Suc lau) Aisa ol sf J sis 
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'Qawam al-Sunnah” Isma'il al-Isbahani said: "The one who interprets (the texts) and errs, if he is from the 
people of the foundations of faith, his interpretation is examined. If it is related to a matter that leads him to 
contradict some of the Book of Allah or an authentic Sunnah, or a consensus, then he is declared a 
disbeliever and is not excused. This is because the doubt he clings to in this case is weak and does not have 
the strength to excuse him. This is because what is supported by any of these fundamentals is extremely 


clear and evident. So since it is not difficult for the holder of this view to grasp the truth, and the place of 


U Kitab Al-Tawhid (p. 314) 
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evidence is not hidden from him, he is not excused for abandoning the truth. Rather, his opposition to it is 


considered stubbornness and insistence."!® 


16. The statement of Ibn Abi Zavd al-Qayrawani: 


al a slill (28 l sagial el saJ GY iea Gl) salgisl olay ba phe Y ai) Aull Sal Ja Gas 7 ily alll B 3 Gal cl JU 
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Ibn Abi Zavd al-Qavrawani said: "And from the statements of the people of the Sunnah is that one who is 
led by his exertion to innovation is not excused, because the Kharijites exerted themselves in interpretation 
but were not excused when they deviated from the Companions with their interpretation. So the Prophet 
(peace and blessings be upon him) called them those who have left the religion and considered the one who 


exerts himself in rulings to be rewarded even if he errs." 1° 


17. The statement of 'Ubaydullah ibn Sa'id al-Sijzi: 
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'Ubavdullah ibn Sa'id al-Sijzi (d. 444 AH), said: "Umar and Sahl ibn Hunayf criticized the use of opinion in 
matters of religion, and no Companion disagreed with them in that. They both used to exert themselves in 
legal rulings in the branches (of religion). So it is known that they intended by that to prohibit resorting to 


intellect in matters of belief." 


18. The statement of Yusuf ibn 'Abd al-Hadi (Ibn al-Mubarrid): 


cele Y illy EN (gle Ca gb sa cliall GU oli i gall ge yp Cae g JB (3 ual bl) alel ue Gy! ae Ji 
[Stall of yall asa] ae VI algia'Y! 4b è suq alll US aleia! 


18 Al-Hujjah (2/510-511) 
19 Al-Jami' li Ahkam al-Quran (p. 164) 
20 Risalah fi al-Harf wa al-Sawt (p. 92) 
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Yusuf ibn 'Abd al-Hadi said: "Indeed, the chapter of Allah's Attributes is based on transmission and 


following, not on personal reasoning (ijtihad). All knowledge allows for ijtihad except this."*' 


19. The statement of 'Abd al-Latif ibn 'Abd al-Rahman Al al-Shaykh: 
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Y) Ad pag Vig e qed of Alla aż La għ Lead agi VI & gaa lll ol c Apalgin Y! ileal A c pail Le dl iil g 
pan FIS g Aipa ll Ad pre g Ain 9) yg Alledl g Ailani g ailias ail åå yeas aL Cyd Ga 8) 9 jużalb ale Le DEG aI 
col) Seal) eli! BPL egg GURY) i mes Gals PAB Gauls elia col y Ld & pay al gia! gli tattle 3 aall Jeil 
Taa jal f agail are 5 aa des Jidl cagao Akal 5 ohl Ia 8 | glad) a caga aile Gye VI ¢ SUSI) araa $ Ul 
Al (arij Les gall ceil be | atl Glaus 


‘Abd al-Latif Al al-Shaykh said in: "The issues in which blame is waived from the one who errs if he exerted 
himself and feared Allah as much as he could are the issues of ijtihad, meaning those in which ijtihad is 
permissible, or those whose evidence is hidden in themselves and is only known by a few individuals. This is 
unlike what is known by necessity in the religion of Islam, such as knowing Allah by His Attributes, Names, 
Actions, and Lordship, knowing His Divinity, and like His Tawhid in the actions and worship of the servant. 
So what ijtihad is permissible here, and what obscurity and ambiguity is there in it? Nothing is correct in the 
minds... if the day needs evidence, and all the disbelievers, except those who are stubborn among them, 
have erred in this matter and it has become confused for them, can it be said that they are excused, not 


blameworthy, or rewarded? Glory be to Allah! How evil and hideous is ignorance!"” 


20. The statement of Sulayman ibn Sahman: 


- \ EA a) iraga y Żlhaal iS de iy gail iial Jal g Leal BUS 8 Glens Cy Glas JU: Glee Cp olala J 
alana ail pe Sale Jia 8 3 pall de gles 8 o cil) gol! Cpe 6 pS Can gy Le din paves 13) Guzi Gażdilà: (1 0A 
JB GLAS 5 Es galls dale Albis g Agledll 5 AIM AIM Cs sal 5 AILS — lie aby aila (le ail gle ana Sie 
Alans y Ay sa yl) Alla y GIA Alans JIS (yo gle 3,406 Nae 8 galls Unally asilill y i Gyo aid old Li S 
Aah JU Gye g Ay yall BES Lei gS JB LUMSII ala; Y A gl: oal y Aull (ALS sal jil Albans g cliall g claw! 
43 għall GSI SM (ol) Gal sath 


ALY ads} das. cola g asel Cue Mal 5 8S) sei AIS lia a sill Gye Gold dbl g 5 gill Gabel JU Yes 

(gall ALI Naa å palha Y Gellel Gy aga y iial Ghaill y aall Ail 5 cl gall AS) Ge le aa Lad Al għalli 5 
IS JA y « salgial UD VI alii le (6 sill Jai Glatt: @ Dba i JA 5 deall el ges Ge | glial g | ghad 48 | sagisl 
La Anca pM ls as, | pac $ Lad aħalgiali Y) dey pill Ady ala g inil eilicadll Ga o gla til Le | għażil ihal pall 
Cie gall alg dil J gus) olaa] dines ad peg pic LEVI Ani! solic 5 il y Sl Gyo akiak akil 5 CJB 


21 Jami’ al-Juyush wa al-Dasaakir 
22 Minhaj al-Tasis wa al-Taqdis (p. 18) 
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pialli VI 5 itll uae gle Ihe g aleli aig Vy 8S) YL għa deag Lads deial US Guild | gac j Lad aħolgial VI 


Sulayman ibn Sahman said: "So the specific individual, if he commits something that necessitates his disbelief 
from the matters that are known by necessity, such as worshipping other than Allah Almighty, denying 
Allah's Exaltation above His creation, negating His Attributes of Perfection and Attributes of Majesty, in 
both essence and actions, and the issue of His knowledge of events and creations before their existence, 

then preventing declaring him a disbeliever and considering him sinful due to error and ignorance in all of 
this is a refutation of those who declared the Mu'attilah (those who deny Allah's Attributes) of the Essence, 
the Mu'attilah of the Lordship, the Mu'attilah of the Names and Attributes, and the Mu'attilah of Allah's 
being uniquely characterized with Divinity to be disbelievers, as well as the Qadariyyah (those who deny 
Allah's preordainment) and those who say that events are attributed to the celestial bodies. And whoever 
believes in the two origins, light and darkness, then whoever adheres to all of this is more disbelieving and 


misguided than the Jews and Christians. 


Did the Ittihadiyyah (those who believe in the unity of Allah's essence with the creation) and the 
Hulooliyyah (those who believe in Allah's indwelling in the creation) fall into their blatant disbelief, great 
shirk, and denial of the reality of the existence of the Lord of the Worlds except due to their error in this 


matter in which they exerted themselves, so they went astray and were misguided from the straight path? 


Was al-Hallaj killed with the agreement of the people of fatwa on his execution except due to the 
misguidance of his ijtihad? Did the Qarmatians disbelieve and commit the heinous acts they committed, and 
break free from the bonds of Shari'ah, except through their ijtihad in what they claimed? Did the Rafidah 
(Shia) say what they said and permit what they permitted of disbelief, shirk, worshipping the twelve Imams 
and others, and insulting the Companions of the Messenger of Allah and the Mother of the Believers, except 
through their ijtihad in what they claimed? 


So not every ijtihad, error, and ignorance is excused, does not necessitate disbelief, and does not make its 


doer sinful. This is just a brief mention, otherwise, the topic can be elaborated on further."” 


(I say) I have omitted many evidences, narrations, and statements of the early and later scholars, and I have 
sufficed with what I have quoted here for the sake of brevity, so that the reader does not get bored or 
unable to read this article, and because people have complained about the length of books and articles, and 


determination has weakened. We seek help from Allah. 


23 lima’ Ahl al-Sunnah al-Nabawiyyah ‘ala Takfir al-Mu’attilah wa al-Jahmivvah (pp. 148-158) 
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If the people of ignorance are excused for their ignorance, and the people of knowledge are excused for 
their exertion in speech, then when will a person ever be declared a disbeliever, O companion? Indeed, this 


would nullify the ruling of disbelief with truth and justice. 


Aqidat Al-Tawhid 
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